8 INTRODUCTION

author focuses on the years between 1961 and 1974 when, on the one hand,
the religious field was still stractured by a Concordat and Missionary Accord
(which made the Catholic church hegemonic) and when, on the other hand,
the structuration of the religious field began to decompose because of the
divergence between church and state resulting from Vatican 1T and the be-
ginning of the liberation war. The Jesuits’ decision to focus on the elite came
after two decades of evangelisation in the rural areas which brought few re-
sults. It was a return of the Society to its traditional activities. But it took
place just when the state decided to take control of the instruction of the
elite of the colony to counter the effects of the war. Hence the Jesuits’ move
was neithet easy nor unproblematic. The author describes all the activities
deployed by the missionaties as well as the contradictions and failures of
these endeavours, not least because of a lack of support on the patt of the
state. Overall however, the Society of Jesus adapted and evolved and, the
author concludes, it eventually succeeded in various spheres.

Jesuits ate also at the centre of the fourth article. Nicholas Creary stud-
ies theit petspectives on the formation of African clergy and religious men
and women in colonial Zimbabwe (1922-1959). From the 1920s, the Vatican
sttongly favoured the formation of indigenous cletgy as a means of sup-
porting the missionaty effort world-wide. Jesuit missionaries in Southetn
Rhodesia proved very reluctant to adopt this new method of evangelisation.
They strongly resisted the promotion of Afticans and delayed the transfer of
leadetship within women’s religious otdets and diocesan sttuctures to Affi-
can nuns and ptiests until after the Vatican II Council. The main reason for
this, the author argues, was the Jesuits’ own inculturation into White Rhode-
sian cultute, or at least their adoption of its attitudes with regard to race. In
that, he concludes, the Southern Rhodesian Jesuits’ perspective was not vety
different from that of the Catholic Chutch in the USA.
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The eartly colonial historiography of the Catholic mission in Namibia has
been paid little attention to within scientific work so far. Despite the mis-
sion’s influential role in the country’s history for more than 100 yeats, schol-
ars have concentrated on Protestant Lutheran missions, especially on the
Finish Missionaty Society (FMS), which was active in so-called Ovamboland,
and above all on the German Rhenish Missionaty Society (RMS), which be-
came the dominant missionaty ogganization in Getman South West Aftica.
This may be due to mainly two reasons: first, Protestant missionaries had
begun their work in what is now Namibia many decades earlier than the
Catholics. From 1806 onwards, missionaries from the London Missionaty
Society and later from the Wesleyan Missionaty Society became active in the
area along the Oranje River in southern Namibia. Both societies later had to
abandon their mission field and transferred their rights to the RMS which
had established its first mission in what was known as Gteat Namaland in

! This paper is based on my doctoral thesis on confrontation and co-operation in the Kavango
region from 1891 to 1921 (Eckl 2003). Chapter II, in particular, deals with the events which led
to the foundation of the Catholic missions in Kavango, while Chapter V investigates the political,
social and economic interaction between the missionaties of the Oblates of Mary Immaculate and
Kavango societies from 1903 to 1921,
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10 ANDREAS ECKL

18422 Second, Protestant Lutheran missions had for a long time been
working exclusively amongst the Nama and Herero people who, for various
reasons, attract a great deal of academic interest and research in the history
of Namibia’s people.

This paper wants to shed some light on the eatly activities of the
Catholic Mission in German South West Aftica, especially on the establish-
ment of the first Roman Catholic missions in the Kavango® region in north-
ern Namibia by the Oblates of Mary Immaculate (O.M.L) in 1910 and 1913,
which created the basis for the dominant role played by the Catholic Chutch
in the Kavango region today.* Scientific reseatch on the history of Kavango
is still very scant, the crucial part of the Catholic missionaties in the colonial
history of the region being no exception to this. The Kavango tegion in the
far north of Namibia lies along the Kavango River whete it forms the botder
between the former Portuguese Angola and German South West Aftica.
Until today it is inhabited mainly by five polities, namely from west to east
by the Kwangali, Mbunza, Sambyu, Gcitiku and Mbukushu (see map 2).
Each of these polities was traditionally reigned by a sovereign whose indige-
nous title was bompa (among the Kwangali, Mbunza, Sambyu and Geitiku)
and fumn (among the Mbukushu). They wete elected for lifetime by their
people, yet had to belong to a dynasty which was constituted on the basis of
matrilineal succession laws.?

2 Grotpeter (1994:291f, 434f¢, 570f); Vedder (1985:192ff). See also DrieBller (1932) and Menzel
(1978) for the history of the RMS.

3 In colonial re orts, the river, and hence the territory, was referred to as “Okavango”. Since the
. . y, . g .

prefix “O” is not common in Kavango languages, I use the term “Kavango” instead, in accor-

dance with present-day official spelling, Similarly, the German spelling “Windhuk” is changed to

“Windhoek” except for quotations and titles; the Mbukushu Fumn’s name, in German colonial

reports referred to as “Libebe”, is changed to Diyeve; etc.

* For a concise history of the early years of the Catholic Mission in German South West Africa,
see the commemorative volume on the 50 years anniversary edited in 1946 (Apostolisches Vi-
kariat 1946). This volume is especially of value for its extensive citations of sources, such as from
missionaties’ letters and diaries, which are otherwise not easily accessible, A comprehensive pot-
trayal of the first 100 years of the Catholic Mission in South West Africa is given by Betis (1996).
His volume, however, is mainly a collection of the various sources of the mission, and does not
provide much analytical insights. Its real merit is that it is written in English, as almost all of the
sources of the mission are in German.

3 See Gibson et al. (1981) for a description of the economic and socio-cultural way of life of the
Kavango peoples.
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Map 1. German South West Africa in 1907

fler Rriedm Nidweslafrila B i

Dampfachiffverbindungen
nach Dewtach - Stidwestafrika

A 1}m~ i

Hollg
rorah

v
i{. -

~M'1}J I;m»wu D LY

e

I W 2
“ \iimu/uum'(‘. [ Sy g

e d L] »
G S rnband? mbu
i U[

KL O

J““

= nifjera o

, zlmmm o
I e h);llufauhb
Nerstlons 8 i)

uxsr\m

b mmnu\l\ Tahme T

Y UEH\\{A\\H ,,/L,m“ﬂ
: ithnbtka
L

lnuyﬁ/\ﬂ(/‘;:Amyu‘y]mJ““
aodo! oo |

é} %ﬁ‘“’ ¥ L0
o1 7,('7%7 £
e | 8 "
S //v "‘“-_-Ku%ﬁ S akicrgioh) |
. by

n}a fonensS ' l)hm‘imkvmbu’ "" "‘(
AL R A dnruse T
r s . N amr./mw '
wmw""‘\"h"’ S 2 Fpu i '
ALUPU L Odosiatifie) "b»l(u!wml osn\ JMI(H -n_on;;qt_ B

H,.ﬁm b0 o’ g
(4

ot [;v (7‘ D""/(;/‘ ,"" -

KA LANT Fhoschminnea

o

ppmmnsbort”

o Mined” o
i

" 5y‘.idun.mra- /9
W, :

" tiaesanaidis
130

dmitygiz

Das Gebirt. xwixches

: Swakopmundu Windhuk

Thersichiskarte

von 1:

- DEUTSCH - SUDWEST?

AFRIKA . z
Mastetab 1 : 3000004,
et B
Dte Tomen m.%> iréred A«n}zm Stasisnen ;

s Dutseher Kelonlalatlns mit Jabrbieh, Veriad v Dielvich Heiner rost Voloer: Herlin,

C. A Weller, Bortin.

Source: Schwabe, Kurd, Der Krigg in Siidwest-Afiika. Betin: C.A. Weller, 1907



12 ANDREAS ECKL

For several years, Kavango societies resisted the foundation of a mis-
sion. After several failed attempts and the loss of five lives, the Roman
Catholic Mission finally succeeded in establishing two petmanent missions
along the Kavango River bank, in Nyangana in 1910 and in Andara in 1913.6
In principle, all five I<avango peoples were politically independent, theit sov-
ereign’s actual power was, however, subject to inner Aftrican rivalties which,
as will be argued below, played a ctucial role for the missionaries’ options in
the region. For example, a raid by the Tawana people living around Lake
Ngami in British Betshuanaland on the Geitiku people in 1894 weakened
the latter’s military strength to such an extent that Geitiku Hompa Nyangana
was hatdly able to turn down a subsequent threat to his sovereignty by the
Kwangali people. When his reign was additionally endangered by Portuguese
colonial policy, the missionaties’ presence was highly welcome to him. For
similar reasons the establishment of a mission was also in the political inter-
ests of Mbukushu Fumu Diyeve 1T who had become a vassal of the Tawana
sovereign after the death of Tawana sovereign Moremi IT in 1890. In addi-
tion, Fumn Diyeve II had to defend his sovereignty against his tival, Fumn
Mukoya, and was therefore susceptible to accept a mission for that purpose.

German colonial officials, and even mote so the Catholic missionaries
themselves, did not question why the Kavango sovereigns called for mis-
sions. They assessed Christianity to be so fat more supetior than other be-
liefs that this question never entered theit minds. For them it was rather a
matter of grace that African “pagans” wanted to be Chtistianised and follow
the Christian way of life. Yet the failures and success of the missionaties’ ef-
forts were first and foremost dependent on the Kavango sovereigns’ own
interests and objectives. The ideas and expectations they had of missions ate
essential to understand why they finally consented to the establishment of
missions in their territories. By considering the wider colonial context and
inner Aftican rivalries, this paper investigates the motivation of the Kavango
sovereigns for their requests for missions, and argues that the establishment
of the missions became possible primatily because they served the Kavango
sovereigns’ own political interests, for which the missionaries were only in-
struments. Hence, the focus of this paper is not on the history of Europeans
in Aftica, but rather on African history of the contact with European mis-

% It took many years until the work of the Catholic missionaries in the Kavango region was ex-
panded with the establishment of missions in Kwangali (1927), Mbunza (1929) and Sambyu
(1930). These, however, will not be discussed here since they were located in a different colonial
and political context.
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sionaries. Before dealing with the objectives of the Kavango sovereigns,
however, the eatly efforts of the Catholic missionaties in South West Africa
and the establishment of the first two missions in the KKavango region need a
brief description.

Early Catholic activities in South West Africa

Father Duparquet and his activities in Ovamboland

The history of the Catholic Mission in Namibia dates back to the time be-
fore the German Protectorate. In 1865 the Catholic Holy Ghost Congrega-
tion was entrusted with the huge area of the Apostolic prefecture [Kongo,
which included the tettitory of ptesent-day Namibia. In 1878 Father Dupat-
quet was otdered by Father Schwindenhammer, Supetiot-General of the
congregation, to travel through the tertitory between the Kunene Rivet in
the north and the Oranje River in the south in order to investigate the possi-
bility for establishing a Catholic mission.” Coming from Cape Town, Dupat-
quet atrived in Swakopmund at the end of September 1878 and travelled to
Omarutu whete, in Febtuaty 1879, he founded a mission. As a result of his
activities, the Apostolic prefecture of Cimbebasia, comptising southern An-
gola and most parts of Namibia, was established by an ecclesiastical dectee
on 28 April 1879. In 1879 and 1880 Duparquet undertook two journeys into
Ovamboland where he received petmission from local sovereigns to estab-
lish missions. The mission in Omaruru, however, which was intended to
serve as a starting point for the expansion of the activities of the Catholic
missionaries into Ovamboland, had to be abandoned in September 1881
when the missionaties wete compelled by local Herero rulers to leave their
country. Rivalries between Catholic and Rhenish missionaries, who had been
active in Omaruru since 1867, seem to have played a ctucial role in this. As a
consequence, Duparquet founded a mission in Huila in Angola, from where,
in July 1883, he started on his thitd joutney to Ovamboland which resulted
in the establishment of a provisional mission among the Kwanyama people.
One year later, Father Delpuech together with the brothers Gerald and Lu-
cius Rothaan started their missionary wotk there. The death of IK(wanyama
sovereign Nampadi in 1885, however, resulted in unrests during which all

7 Reports on Dupatquet’s travels were published in Les Missions Catholigues between 1879 and
1885. They were collated and translated by Mossolow in 1957 (see Duparquet 1957).
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the missionaries wete killed (Apostolisches Vikariat 1946:3-7; Betis 1996:9ff;
Wiist 1941:145-147).

A short portrayal of the Oblates in German South West Africa
until 1903

Afier these eatly failures among the Hetero people and in Ovamboland, the
Catholic missionary work in the northetn parts of Namibia was placed into
the hands of the Congregation of the Oblates of Maty Immaculate.
Founded in 1816 by Eugéne de Mazenod in France, the order had to find it-
self a new home after the closure of theit mission in Paris by the French
government in 1880 in the coutse of the anti-cletical Kiostersturm (Scharsch
195311:48ff). In 1885, a new home was founded near Valkenbu.rg in the
Netherlands. Only ten years later, as many as 195 young missionaties, many
of them Germans, had been trained and prepated for their mission. As a re-
sult of the keen interest from Germany, the opening of a monastery in
Getmany was considered. The German government made its permission
conditional on the order conducting missionaty wotk in one of the German
colonial tettitories. The Oblates acted accordingly and applied to the Congre-
gatio de Propaganda Fide, the Catholic committee of cardinals responsible for
foreign missions, for a mission field in a German protectorate. On 7 De-
cember 1893, the Congragatio handed over the responsibility for the newly
established prefecture Lowet-Cimbebasia to the Oblates, and on 24 Octpber
1894 the German govetnment granted them the permission to establish a
monastery in Hiinfeld in the German diocese of Fulda (Apostolisches Vi-
kariat 1946:8-16).°

Two years later, in December 1896, the first three O.M.L missionaries
from Germany attived in Swakopmund to begin their work in German
South West Africa. At the beginning, the scope of their activities was very
limited and concentrated mainly on pastoral care for the few Catholics
among the German soldiers and settlers in the Protectorate. The main c?b—
jective for the Oblates’ attival — to do missionary work among the native
people — was not easy to fulfil. Between 1880 and 1890 about 500 people

8 In 1888, the southern part of Cimbebasia, the so-called Great-Namaland, was sepatated from
the prefecture Kongo and added to the prefecture Small-Namaland, which had bcc.n allocated to
the Congregation of the Oblates of the Holy Franz from Sales. Lower~Cunbcbasla was creach
on 25 July 1892, and roughly comprised the territory from the Kunene River up to but excluding
the town of Rehoboth (Apostolisches Vikariat 1946:8). See especially Scharsch (1953) for an ex-
tensive study of the Oblates’ history from 1816 to 1897.
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from Bechuanaland had settled in the eastern part of the Protectorate. The
establishment of missions in this area — in Aminuis in 1902 and in Epukito
in 1903 — was at least a start, but did not enable the missionaties to expand
their work. Furthermore, the colonial government in Windhoek prohibited
any kind of Catholic missionaty work in the southern, central and notth-
western parts of the Protectorate among the Nama, Herero and Ovambo in
otder to prevent competing activities between different confessions amongst
the African population.” As a result, the Oblates were assigned the one area
where Lutheran missionaties had not yet established themselves, the bor-
detland in the far north where the Kavango River formed the frontier with
Portuguese Angola, between Kuring-Kuru in the west and Andara in the
east, a distance of roughly 430 kilometres (Apostolisches Vikariat 1946:14-
16, 23-26).

There ate two main reasons why no mission activity had been estab-
lished in the ICavango region. First, it was quite 2 remote area. A journey to
Kavango was difficult and dangerous. A particular problem was the crossing
of the Durststrecke (literally, the stretch of thitst), a section of about 160 kilo-
metres of mostly deep sands with no permanent water-holes. During the
tainy season the sodden tetrain became impassable and the depredations of
the malatia carrying anopheles mosquito wete an additional risk. The dry
season confronted travellers with an even greater problem, the absence of
watet.'” Second, thete were relatively few natives living along the Kavango
banks. According to the first reliable estimate, there were 7000 to 8000 peo-
ple living thete in 1903," all on the northern, Portuguese bank of the river.
The Catholic missionaties soon realised what a difficult task the establish-
ment of a mission in the north would be. The first three expeditions failed to
reach their destination. After the second attempt failed in 1899, the Oblates’
annual report noted: “As far as the founding of a mission in the notth is

? By that time, missionaties from the RMS wete active among the Herero people in central Na-
mibia, while the FMS had begun its work among the Ovambo people in northern Namibia.

10 Landeshanptmann Curt von Frangois, the first German colonial officer to visit the Kavango re-
gion in 1891, concluded that the unfavourable water conditions along the road precluded a jour-
ney with ox-wagons to the Kavango during the dry season (Francois 1891:207). Later on, mis-
sionary expeditions favoured the dry season, mainly because of the better road conditions. For an
evaluation of various routes to Kavango at the time of the German colonial regime, see
Schweizer, Die Zuginge zum Sstlichen Okawango und deren Durststrecken, Neidsass, 24 April
1910. National Archives of Namibia (hereafter NAN), BGR F.9.b, p. 6; and Volkmann, no title,
Grootfontein, 10 October 1911, NAN BGR F.9.b.

" Volkmann, Beticht iiber eine Reise nach Andara am Okavango, Grootfontein, 1 October 1903,
BAB R 1001/1784, p. 61.
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concetned, it presents difficulties unimaginable to anyone in Burope. In the
first place, the area is completely unknown, and no one in South Aftica
knows what it is like up there.”*?

The first Catholic Mission expedition to reach the “destination of their
hope and yearning” (Gotthardt 1927:21) took place in 1903. Yet, it tesulted
in a disaster.”® It had been initiated by a German colonial official by the name
of Getber who had privately visited Kwangali Hompa Himarwa in 1902."
Gerber made the Hompa sign a “treaty” in which Himarwa declared that he
wanted to have a mission. We do not know how they were able to commu-
nicate with each othet, nor what Gerber actually told Himarwa, nor what
kind of advantages the Hompa expected from a mission. Access to European
goods may have been a ctucial consideration (Laubschat 1903:681). By the
time five missionaties finally arrived at Himarwa’s tesidence on 18 Match
1903 after a long and strenuous joutney, the Hompa had changed his mind.
Himarwa denied ever having signed a treaty and threatened to drive the mis-
sionaties away by force if they did not leave his tetritory voluntarily. Not
surptisingly, different explanations were given for Himatwa’s reaction. They
range from Himarwa having been disappointed at not getting arms and am-
munition,® to Himarwa attempting to defend his independence, to anti-
colonial resistance (Goldblatt 1971:194; Kampungu 1965:119f; Fleisch and
Méhlig 2002:313).

Whatever the teasons for Hompa Himarwa’s hostile behaviour might
have been, the conditions the missionaties faced left no doubt that the es-

12 6. Jahresbericht der Missioniire Oblaten der Unbefleckten Jungfrau Maia, 1899:8 (all transla-
tions by the author). Nevertheless the head of the mission remained confident. The following
annual report (1900:10) reads: “Its founding has been repeatedly delayed due to a lack of money;
it should, however, be accomplished shortly.”

13 Apart from later desctiptions, there are two contempotary reports on the expedition of 1903,
namely Hetmandung (1903) and Filliung (1910). Father Gotthardt was not personally involved in
this expedition, yet his description (1927) can be assumed to be based on personal reminiscences
of those who had participated in the expedition. For a recent description and analysis of the 1903
events, see Eckl (2000).

14 Gerber had been ordered by the government to inspect the stock of trees in the notthern parts
of the Protectorate. His mission was explicitly limited to the non-populated areas and did not in-
clude Ovamboland or the Kavango region. He was free, however, privately to expand his explo-
rations beyond this scope (Leutwein 1906:178; Leutwein — Kolonial-Abteilung des Auswirtigen
Amtes, Windhuk, 28 August 1903, German Federal Archives (hereafter BAB), R 1001/2159, p.
118). Clearly, his visit to Hompa Himarwa was undestaken without instruction by or even knowl-
edge of the Catholic Mission.

15 olkmann — Gouvernement, Okahandya, 2 May 1903, BAB R 1001/1784, pp. 25f sec also
Leutwein 1906:186.

SERVING THE KAVANGO SOVEREIGNS” INTEREST 17

tablishment of a mission amongst the Kwangali people was no longer possi-
ble. For this reason, Fathers Biegner and Hermandung went to see Nam-
padi, hompa of the Mbunza, a neighbouring people living east to the Kwan-
gali. Hompa Nampadi first expressed his willingness to have a mission, but
later on sent a message saying that Himarwa had threatened him with war if
he allowed the missionaries to settle in his tettitory.' The missionaries, who
in the meantime had all fallen sick with malaria, had no choice but to head
for home. On 17 Aptil, one month after they had artived at Himarwa’s resi-
dence, Father Biegner died of malatia, while a second missionary, Brother
Reinhatdt, died on 21 August in Windhoek. The attempt of 1903 had not
only failed but had also resulted in the loss of two lives (Eckl 2000:41-43).

Richard Volkmann, District Commissionet of Grootfontein and the
Kavango Region, reacted to the hostile behaviour of Himarwa with an un-
authorised “Stafepedition” (expedition of punishment) against Hompa Hi-
marwa and his people who resided on the Portuguese side of the river.
When Govetnor Leutwein received notice of Volkmann’s plans, he was
concerned that this could lead to tensions with the Portuguese colonial ad-
ministration and immediately prosctibed any infringement of the Portuguese
tettitoty.”” The letter reached Volkmann only after he had already carried out
his hostile action against Himarwa. Yet, since the Hompd's residence was on
the opposite, Pottuguese, bank of the river, Volkmann had had to make do
with firing across the tiver and, therefore, could not have caused much harm
(Eckl 2000:44£f). As for the missionaties, the disaster cleatly showed that any
attempt to establish a mission along the Kavango River could only be effec-
tive if it was supported by the Aftican peoples, especially by the hompa him-
self. Of course, the Oblates did not give up the idea of doing missionary
wotk along the IKavango River, as Father Nachtwey, head of the mission,
pathetically wrote in the annual repott: “We ate in great need, help us, and
hclp ulz quickly. We are determined to die rather than give up the new mis-
sion.”

16 . .
Nampadi knew very well that this was not only a verbal threat but a real danger, since only
three years earlier Himarwa had waged war against the Mbunza (Wiist 1941:8f),

"7 Leutwein — Volkmann, Windhoek, 2 July 1903, BAB R 1001/1784, p. 30
18 . HRE T ’ ‘
10. Jahresbericht der Missionire Oblaten der Unbefleckten Jungfrau Maria, 1903:7f,
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The establishment of the Nyangana Mission in 1910 and
the Andara Mission in 1913

Failure in Andara 1908/09

After their expetiences with Hompa Himarwa, the missionaties ttied to make
sure that they would be accepted by the Kavango sovereigns before they
undertook another attempt. Father Nachtwey, together with Father Her-
mandung and Brother Bast, the latter two having been memberts of the ex-
pedition to Himarwa, joined Volkmann on his Stafexpedition. After shelling
Himarwa’s residence, the expedition travelled down the Kavango River vis-
iting all local sovereigns except Hompa Nyangana. The Oblates used this ex-
pedition to investigate other possibilities for founding a mission. On 12
August 1903 Volkmann and Nachtwey wete welcomed by the Mbukushu
Famn, Diyeve 11, who consented to the establishment of a mission which
was atranged for the following yeat. Due to the colonial wats against the
Herero and Nama people from Januaty 1904 onwartds® however, the
founding of the mission in Andata had to be postponed indefinitely. It was
only in mid-1907 that Father Krist and Father Lauer undettook a joutney to
Andara in order to contact Diyeve II and to negotiate about a mission. Four
months later, after having travelled more than 2000 kilometres, they were
back in Windhoek. All in all the result of the joutney was considered posi-

tive: Fumm Diyeve I1 had remembeted the promise he had given in 1903 and
had affirmed it

The first expedition to Diyeve IT which was undertaken in August 1908
had to turn back 100 kilomettes north of Grootfontein when the thicket be-
came too dense and the roads too sandy. Only aftet the administration in

' The geographical names “Nyangana” and “Andara” are both the result of colonial naming
practices. The names of Hompa Nyangana and Frmn Ndara were attributed to the respective lo-
cations of their royal residences. The place where Nyangana Mission was established had previ-
ously been known as KKandenga (Mutorwa 1996:16), while Andara Mission was named after Fumn
Ndara who resided on Sibanana island (see Gotthardt 1914:174; Wiist 1941:80).

% For a discussion of the colonial wars, see the reader edited by Zimmerer and Zeller (2003).

! There are contemporary teports on that journey by Lauer (Okawango-Fahut tiber Gobabis,
Rietfontein, Tsau, Ndara. Windhuk, 6 January 1908. AAW, Okavango Griindungsversuche; see
also Lauer 1908 and Wiist 1941:11-46) and by Krist (Bericht @iber die Missionsteise der R.R.P.P.
Krist & Lauver Windhuk — Libebe (Andara) am Okavango vom 11. Juli bis 20. November 1907.

Dabra, 23 December 1907, AAW, Okavango Griindungsversuche, which was partially published
as Krist 1914).
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Grootfontein had cut a path, and after the missionaries had limited th.eir
baggage to the indispensable, a second expedition succe@ded in getting
through to Andara. Father Lauer, Father Krist, Brother Langeh.enke and
Kutz, a bricklayer and catpenter working for the mission, atrived in Andara
on 6 January 1909. About three weeks latet, on 27 January, Kiist apd Lange-
henke left Andara for Grootfontein in order to return with additional sup-
plies and equipment. Only Langehenke made it to Grootfontein. Father
Kist died of malaria on 9 Februaty about 220 kilomettes north of Groot-
fontein. Bxtraordinatily heavy rains throughout the rainy season of '%908/ 09
prevented the missionaries from travelling back to Andam immediately. It
only became possible at the end of April 1909. When Brother Langehenke,
together with Brother Rust and Father Gotthardyt, artived at'Andam on 29
May, they found that both Lauer and Kurz, who had remained behlf.ld in
Andara, had died 2 A diary by Lauet left no doubt that both had died a
natural death and had not been murdetred by the Mbukushu, as the mission-
aties had first thought.”

The weeks to come wete characterised by ongoing negotiations be-
tween the missionaties and the Fums dealing with a vatiety of questions.
Brother Langehenke remembered: “Meetings took place almost da.ily, during
which, on all sotts of pretexts, new difficuldes continued to be raised.” In-
his reminiscences, Father Gotthardt (1927:57ff) gave some examples of the
disputes by which the Mbukushu tried to benefit as much as possible.. One
controversy erupted about the guns which had been in the possession of
Taver and Kurz. Fumu Diyeve 1T argued that the guns had became his own
property aftet the missionaties’ deaths and petsistently reifused to return
them, a standpoint the missionaries had to accept for the time being. The
most setious dispute, however, arose out of a mere accident. A Mbukushu
man, accompanying Brother Langehenke to Grootfontein, was Wounded by
a grazing shot after lions had attacked the camp on the seconc.l glght Qf their
journey. Back in Andara, the Fums heatd the case, fined the missionaries £10
and demanded the gun. The Fumn vehemently insisted on his demand; Fa-

2 Gotthardt 1910b:18; 1927:44-49; Gotthardt, Bericht {iber die letzte Missionsteise nach d.
Okawango 28 IV — 28 VIII 1909. R6m. Archiv O.M.I, Dt. Provinz in D.S.W., Vol. }, pp. ZOQ-
203; Gotthardt, Bericht iiber den Stand der Okawango-Mission, Ndara, 1 July 1909. Rém. Archiv
O.M.L, Dt, Provinz in D.S.W., Vol. 2, p. 210.

2 1 auer’s original diary is missing; It is, however, quoted by Wiist (1934a; 1941:91’—,‘110). A hand-
written copy of the diary by Gotthardt is found in “Okavango Griindungsversuche (AAW).

2 Langehenke in Wiist 1941:83.

SERVING THE KAVANGO SOVEREIGNS’ INTEREST 21

ther Gotthardt, in turn, accepted the fine but equally vehemently refused to
hand over the gun in question. Finally, Fuzu Diyeve 11 instructed the people
working for the mission to stop doing so and expelled the missionaries from
his tertitory. The relationship between Fumn Diyeve 11 and the missionaties
was distupted to such an extent by this seties of persisting controversies that
there was no way of mediating further. The missionaties, taking into consid-
eration all their expetiences with Fumu Diyeve 11 and the Mbulushu, no
longer believed that a successful establishment of 2 mission was possible and
decided to tesign and leave Andata. When the Fumu realised that the mis-
sionaties wete indeed going to leave, he changed his mind and tried to per-
suade them to stay. But even the presenting of a leopard skin was in vain. Six
weeks after their attival, the missionaties left Andara on 15 July 1909. An-
othet attempt to establish a mission had failed, another three missionaties

had died (Gotthardt 1927:57ff, 1910b:71£f, Beris 1996:219ff).

Hompa Nyangana and the Catholic Mission

The Catholic Mission did not give up its objective despite this new setback.
It next attempted to establish a mission one year later, on the invitation of
Geitiku Hompa Nyangana. Nyangana had become hompa of the Geitiku
around 1866 (Mutotwa 1996:45). German colonial officers, adventurers and
missionaties alike consideted him a cruel and despotic African ruler. One of
the main reasons for this judgement was his involvement in the killing of a
German settler family travelling along the Kavango, the Paasch family, in
1903, which had caused shock and indignation not only in the Protectorate,
but also in Germany (Eckl 2000:52 ff)). As a consequence of this incident,
whites travelling along the Kavango River avoided getting in contact with
the Geiriku Hompa.

The very first meeting between Hompa Nyangana and the Catholic mis-
sionaries took place only at the end of January 1909, after the missionaties
had begun to establish the mission at the residence of Fumn Diyeve 11 in
Andara. Nyangana, together with his son Mbambo and two counsellots, vis-
ited Father Krist and Brother Langehenke while they were passing through
his territory on theit way from Andara to Grootfontein. According to
Brother Langehenke (as cited in Wiist 1941:85), Hompa Nyangana had asked
Father Kirist to send him and his people some “teachers” as well. This re-
quest was not commented upon by the missionaries. A few months later,
Nyangana’s son Mbambo visited the missionaries at Andara. He cleatly
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came for trading reasons (Gotthatdt 1927:65), but he also discussed the pos-
sibility of establishing a mission at Nyangana, one which Gotthardt assessed
quite optimistically.”

It was only after the failure in Andara, however, that the idea of found-
ing a mission in Nyangana’s atea was considered conctetely. When the mis-
sionaties passed through Geitiku tertitory on their way from Andara back to
Grootfontein, Hompa Nyangana apptoached the missionaties again and
came to see them in their camp on 19 July 19092 Hompa Nyangana listened
to what the missionaries had to tell about their expetiences in Andara, and
repeatedly expressed his lack of undetstanding for the way they had been
treated by Fumu Diyeve I1. He then invited the missionaties to stay with him,
and emphasised his sincetity by promising to build them a house and even
to suppott them with food. The missionaries, however, wete not ptepated to
accept this offer as they had to consult the mission’s supetior in Windhoek
first. Flompa Nyangana insisted that some of his people accompany the mis-
sionaties. They should help them on the journey and should not retutn be-
fote they had requested the “big teacher” in Windhoek to send teachets.
Hompa Nyangana promised to welcome these like his own children (Got-
thardt 1927:75£f).

Three young Geitiku accompanied the missionaties to Windhoek and
wete later hosted on the mission farm Débra neat Windhoek The news of
the death of Father Lauer and Kurz caused great consternation among the
Oblates (Gotthardt 1927:79). The distressing experiences of the previous
years and the loss of five lives led to intense teflection on the attempts un-
dertaken so far and on future steps to be taken. Father Gotthardt played a
crucial role in convincing the mission’s supetiors in German South West Af-
tica and in Rome that the KKavango mission should not be abandoned. After
analysing all the mistakes which had been made and after carefully consid-
eting all the risks and chances, his “Denkschrift siber die Okawango-Mission”
concludes with an urgent plea for another attempt in Nyangana:

25 Gotthardt, Bericht iiber den Stand der Okawango-Mission, Ndara, 1 July 1909. Rom. Arxchiv
O.M.L, Dt. Provinz in D.S.W., Vol. 2, pp. 212 £,

2% The missionaries left Andara on 15 July 1909, the meeting with Hompa Nyangana taking place
four days later (Gotthardt 1910b:124).

2 The Geiriku spent eight months on Débra whete they were taught Otjherero, the Herero lan-
guage, so that they would later be able to act as interpretets between the missionaties and the
Geciriku people.
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Based on what has been said we have to adhere to the Okavango mission. The
sactifices of material resources are not expected to be too high, and whether
human sacrifices will be demanded, God only knows. In any case, they are not
necessarily a tequisite of establishing a mission. We should not wait too long
as this would make sovereign Nyangana suspicious and give others the op-
portunity to enter this mission field before us and to reap where we have

SO\VI].28

Of coutse, Gotthatdt’s concern that “others” might be faster than the
Catholics once more tefers to the Protestant missions. Gotthardt’s remark
was spatked off by a plan by the German colonial administration to establish
a post at the Kavango, a plan which was indeed realised in June 1910 when a
police post was opened in Kuring-Kurn® It was in patticular this concetn
which convinced the mission’s supetior, Father Klaeyle, to agree to a new
attempt.” Two fathers and three brothers left Grootfontein on 18 April
1910 and attived in Nyangana on 21 May, where they were welcomed by
Hompa Nyangana and his son Mbambo.*' The fitst service was celebrated on
the next day, attended by Hompa Nyangana and many of his people. The
Catholic Mission, therefore, considered 22 May 1910 as the founding date of
Nyangana Mission (CHN, p. 4; Bietfert 1911; Gotthardt 1911:10-13,
1927:80-86). Hompa Nyangana and his son Mbambo supported the mission

2 Ap. Prifekwur Windhuk, Denkschrife iiber die Okawango-Mission. No date. Rém. Archiv
O.M.I, Dt. Provinz in D.S.W.,, Vol. 2, p. 218,

? The police post of Kuring-Kuru, which was established in reaction to Portuguese colonial oc-
cupation, mainly served the interest of national prestige. Contrary to the Portuguese forts,
Kuring-Kuru was a mere symbolic gesture which had no considerable impact on the people of
the Kavango, nor on the citcumstances under which the missionaries were operating in the area.
Catholic missionaries never asked for any intervention of the colonial state in the area, but rather
considered colonialism as obstructive to theit own intentions, This point of view is illustrated in a
judgement by Father Bierfert who, in 1912, assessed the prospects of the missionaries’ work very
positively, exactly because thete was not yet any colonial influence on the region: “The people on
the Okavango have until now been mostly spared from certain bad influences from the Whites,
[-..] As a result, the best possible opportunity exists for the real conversion of the peoples of the
Okavango. In this situation, it is still easy to convince the people, as they do not yet hold any
prejudice against us” (Bietfert, Windhoek, 5 December 1912, AAW, Nyangana Briefe und Ak-
ten I).

30 Klaeyle explained his decision in the Catholic Mission’s annual report: “Should othets be able
to get ahead of us, now after the Catholic Mission has brought such immense sacrifice in re-
sources and previous human lives? This consideration was decisive.” (XVIIL. Jahres-Bericht fiir
die Mitglieder des Matianischen Missions-Vereins, 1910:23f). The General of the Oblates in
Rome raised no objections against this, but sent a telegram saying “Expedition your affair” (P.
Dozois. Rém, Archiv O.M.I, Dt. Provinz in D.S.W., Vol. 2, p. 221).

3 The expedition consisted of Fathers Gotthardt and August Bierfert, and Brothers Georg Ruf},
Johannes Rau and Konrad Heckmann, They were accompanied by the Geiriku men whom
Hompa Nyangana had sent to Windhoek in July 1909.
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to a great extent. After several failed attempts, the foundation for the first
permanent IKavango mission had thus been laid: “A turn-about took place
for the mission which had until then been hatshly tested. [...] Nyangana wel-
comed the missionaries most hospitably and has since shown them his sin-
cere benevolence in all possible respects.””

The conclusive foundation of the Andara Mission

In July 1910, only two months after the Nyangana Mission had been estab-
lished, Diyeve II sent messengets to the missionaries asking them to return
to Andara (Gotthardt 1910a:133). Of course, the Fumi’s request delighted
the missionaties who had always been hoping to go back to Andara. The
missionaties, however, did not show their satisfaction to the Fums, but
rather told him that there were still “big stones” which he had to remove
first. If the missionaties were to return to Andara, the Fumu should consider
it a favour being done to him. In January 1911, the Fumi's messengers were
back in Nyangana, btinging with them two cows and a leopard skin as pres-
ents for the missionaties. Father Gotthardt, however, insisted on the return
of the two contentious guns which had belonged to the deceased Lauer and
Kutz and which Diyeve IT had vehemently refused to hand over in 1909
(Gotthardt 1911:18, 1927:97f).

This time it took longer for the messengers to return, but finally Di-
yeve IT decided to give in and to hand over the guns. The bartel of one was
burst, for which the Fumu sent a heifer as compensation. Thus the ground
was prepated for new negotiations. Fatly in November 1912 Father Got-
thardt visited Faumnu Diyeve 11 in Andara where the conditions for a new at-
tempt were laid down at a public meeting. The re-occupation of Andara
Mission was atranged for the end of the rainy season of the following year.
In Aptil 1913 the Fumu sent three boats to Nyangana for Father Gotthardt
and Brother Heckmann to travel to Andara (Gotthardt 1914). Father Got-
thardt later noted in the Mission’s chronicle: “We artived on the 27" and
wete given a hospitable welcome. Libebe’s attitude was now very different
from former times and we were given a free hand to do whatever we
wanted.””® Finally, Andara Mission was established.

32 Bugen Klaeyle, “Zur Okawango-Affire,” Kilnische Volkszeitnng, 26 November 1911; see also
Klaeyle 1912:168.

33 provincial Archives O.M.L, CHA, p. 5£ Libebe is the spelling used in German reports for Di-
yeve. For the question of transcription, see footnote 3.
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The Kavango sovereigns’ reasons for calling for missions

In his monumental thesis on “One hundted years of mission by the Catholic
Chutch in Namibia”, Beris explains the change of attitude by Fums Di-
yeve 1l towards the mission by the fact that “Diyeve had realised his unjust
behaviour” (Betis 1996:229). This explanation is not at all satisfactory. Obvi—‘
ously Diyeve Il was in need of support and was putsuing his own plans. As
soon as the missionarties had left Andara in July 1909, the Fumn had tried to
get the backing of the German colonial administration. In July 1911 he even
made a wtitten submission to the German govetnor, asking him to establish
a police post at Andata. For vatious reasons, however, this was never done

and the German policeman who had been stationed at Andara in July 191 1’
was withdrawn a short time later (Eckl 2003:167ff). It was in this context
that Diyeve II had changed his attitude and gave the missionaties carte blanche
“to do whatever they wanted”, as Gotthardt put it.

This brings us to the critical question: why did Hompa Nyangana and
Fumm Diyeve 11 not just accept the mission, but go so far as to plead for the
setting up of a mission? This behaviour seems even more surprising due to
the fact that the German colonial war against the Herero in 1904 had badly
affected the Germans’ image. The Kavango peoples had not been involved
in that war, but knew very well what had been going on in the south. Some
of the Hetero who fled the war had come to the Kavango. These Herero
had watned the I<avango people about the Getmans and strongly advised
Fhem against missionaries.* Wiist rematked: “The people were mote or less
informed about the recent Hereto war. The Herero had used this war to
teach some of our people: first the missionaties attive, then the police comes
and takes away your land, just as they did with us.”* Both sovereigns later
told the missionaries that Herero had warned them from accepting a mis-

sion. Father Bierfett, for example, remembered that Hompa Nyangana once
told him:

He then related at great length that, several years earlier, a multitude of Wa-
herero had travelled through his country after the unlucky war with the Ger-
mans and had warned him about the missionaries, lest the same thing happen

34

The 1911/12 annual report of Grootfontein district stated that “over and over again the Her-
ero who ﬂed to the Kavango spread, and believed, the old myth of the dangerous Germans”
(Jahresbericht Grootfontein 1911/12. NAN ZBU A.VLA.4. (Vol. 1), p. 3b).

35 yyis . . .
Wiist 1?34b:67f, The same attitude and belief was observed by Father Gotthardt during his six
week stay in Andara in 1909 (see Gotthardt 1910b:21).
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to him as had happened to them, They too had welcomed the missionaries,

but then the soldiers came and took their land away?(’

It is true that Diyeve 1T had initially consented to the establishment of a
mission when he was visited by Nachtwey and Volkmann in 1903, subse-
quent to the punitive expedition against Hompa Himarwa and his people
which had been undertaken mainly because of theit tesistance to the mis-
sionaries. In this situation, the Fauzn may have deemed it wiser to agree to
the mission rather than to refuse it. Diyeve II’s acceptance of a mission,
however, cannot be explained merely by fear, as he confirmed his decision in
1907. As for Hompa Nyangana, the circumstances under which he had ad-
dressed the missionaries and was asking for a mission suggest that his deci-
sion was based on tivalry with Fuzu Diyeve 11 But again, rivalty between
the Hompa and the Fumm, which indeed did exist, is not a satisfactory expla-
nation.

The same holds true for the argument that the sovereigns accepted the
missionaties for the economic advantages these would bring. It is possible
that the sovereigns’ expectations of material benefits and access to European
goods and metchandise had an impottant impact on theit decisions con-
cerning the acceptance of a mission. In particular the behaviout of Faumun Di-
yeve II during the missionaries’ stay in Andara in June and July 1909 cleatly
showed his intention to take this chance of gaining the biggest material
benefit possible. Due to the remoteness of the Kavango area, there wete
only few Portuguese traders serving the Kavango peoples’ demands for
goods, and chances fot trade were scarce. Volkmann, after a journey to the
Kavango in 1901, even linked the lack of trade relations to the peoples’ wish
for a mission.” Tt is safe to assume that the same holds true for the Mbuku-
shu, and even more so for the Geiriku who had been rather isolated in terms
of trade.® There can be absolutely no doubt that the Kavango people would

36 Bierfert 1938:23. Fumu Diyeve told Father Lauer about a similar warning: “The Hereros, he
said, had been severely punished there, and while travelling through they said: Don’t let the Ger-
mans into your land, because within three [?] years you will have nothing left and even less say in
your own land” (Lauer — Schemmer, Ndara, 20 January 1909. Archives of the Archdiocese of
Windhoek (hereafter AAW), Okavango Griindungsversuche).

37 Richard Volkmann — Kaisetliches Gouvernement, [Bericht] itber cine Dienstreise in den nord-
lichen Teil des Distrikts, Grootfontein, 22 July 1901, p. 15. NAN BGR F.9.b. The same opinion
was expressed by Laubschat who had accompanied Gerber on his visit to Hompa Himarwa in
1902 (see Laubschat 1903).

38 While the Kwangali entertained trade relations into Ovamboland (Siiskonen 1990:84f) and the
Mbukushu were trading with their northern neighbours in the Barotse Kingdom (Schulz and
Hammar 1897:171; Schulz 1885:383), the Geiriku had been quite isolated in terms of trade. Not
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have regarded all missionaties above all as traders. Even Gotthatdt was not
under any illusion about this when he reported to the mission’s head in
Windhoek, after having speat only a few days in Aadara: “I have to admit
that they are primarily interested in a store, and for the time being see us as
shoplkeepers rather than as teachers. But we might be partially to blame for
this, as we started this.” The same estimation was made by a German colo-
nial official with regard to Hompa Nyangana. Begirksamtmann Schultze met
the Hompa only a few days after Nyangana had explicitly expressed his wish
for a mission, and reported as follows: “Nyangana’s words did not make
clear whether he wanted a missionaty ot a metchant; he said he wanted a
teacher from whom he could purchase blankets etc.”*

Regatdless of how tempting the prospects of matetial benefits were
they would hardly have compensated the potential disadvantages of a mis-’
sion, just like the Hetero had warned. The influence of access to Eutopean
goods on the decisions of the soveteigns should not, therefore, be overesti-
mated. In any case, according to observations by, or rather presumptions of,
colonial officials and missionaries, the goods which were most sought aftei,'
by the Kavango sovercigns were guns, ammunition and horses — items
which were not part of the missionaries’ merchandise anyway." Further-
more, the example of Hompa Himarwa who resisted the establishment of a
n?ission cleatly shows that expectations of economic benefits wete not suffi-
cient an argument for accepting a mission.

‘ Taking these points into consideration, it becomes clear that the sovet-
eigns must have been guided by ideas other than those already discussed. It
thus seems worthwhile to ask why Hompa Nyangana and Fumu Diyeve 11
wanted a mission. What expectations did they have with regard to a mission
outpost? It is only possible to find an answer to this question if we leave the

onl)( would they have to cross the Mbukushu territory, but they would also have to move into the
territory of the Tawana which, for reasons discussed below, was associated with uneasy memo-
ries,
39 T

Gotthardt, Ber.lcht. tiber den Stand der Okawango-Mission, Ndara, 1 July 1909. Rém. Archiv
O.M.I., Dt. Provinz in D.S.W., Vol. 2, p. 211. This is but one example of many illustrating this
point.
0 Schultze, [Travel report 12.7.-9.9.1909]. BAB R 1001/2161, p. 266.

o Diyeve 11, for example, is said to have asked Brother Langehenke, about to leave for
Grootfontein, to “bring along a trader who sells guns, hosses and gunpowder” (Gotthardt
1?2?.:66). Volkmann’s assumption that Himarwa had signed a treaty on the establishment of a
mission only in the hope of gaining access to guns and ammunition is another example (Volk-
mann — Gouvernement, Okahandya, 2 May 1903. BAB R 1001/1784, p. 25b).
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Eutopean point of view and wy, instead, to take the Afticans’ perspective.
The soveteigns’ decisions cannot be traced to a single motive alone, but
were based on a varety of considerations which can best be termed

“political interests”.

The political interests of Fumu Diyeve Il and the Catholic
Mission

Fumu Diyeve 1T was facing two setious problems which he hoped to ovet-
come with the assistance of the Catholic Mission. One of these problems
was a tivalry between him and Mukoya concerning the suptemacy over the
Mbukushu people. Diyeve II’s predecessor was Dimbu I, also known
as Fumn Andara. Befote Fumu Andara died around 1895 (Wiist 1941:30), he
had chosen Diyeve as his successor. By doing so he disregarded Mukoya,
whose claim to the throne, by right of birth, was stronget than Diyeve’s.
Mukoya did not accept Fumu Andata’s decision, but moved into Angola
with his supporters, whete he settled on the Luyana River. Thus, the Mbu-
kushu split up and from then on lived scattered actoss three colonial em-
pites. Most remained with Diyeve II and settled in German South West Af-
rica and British Bechuanaland, whilst the rest lived in Portuguese controlled
Angola and regarded Mukoya as the rightful sovereign of the Mbukushu.*

To overcome his rival Diyeve II, Mukoya formed an alliance with
Hompa Nyangana. Thus, Diyeve I was threatened by two adversaties.
Hompa Nyangana had raided Diyeve ITs residence once before. This hap-
pened shortly after Diyeve II had become fimn, when his reign was not yet
stable. As a consequence, Fumu Diyeve 11 moved his residence from Siba-
nana island to Tahoé island, where rapids protected him from unwelcome
visitors (Wiist 1932:25). Unil his death in September 1915, the reign of
Fumn Diyeve TI was permanently threatened by Mukoya’s claim to suprem-
acy. In this situation, Diyeve II hoped for the support of the German mis-
sionaties. If there wete a mission in Andara, the missionaies, without doubt,
would not tolerate Mukoya waging wat against Diyeve II; rather, the mis-
sionaties’ interests would have been an argument for German military intes-
vention. For the Fumu, having a mission thus meant to be protected from

Mukoya’s intrigues.

42 \yrisst 1941:30, 98; Streitwolf, Bericht {iber meine Reise zu Libebe am Okawango, Sesheke, 13
November 1909. NAN A 536 Caprivi Strip, pp. 21f, see also Streitwolf 19112:191-211, 1911b.
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.\Whep the fitst attempt to establish a mission had been given up by the
missmma.nes in July 1909, and the Fuma's plan failed, at least for the time
being, Diyeve II tried to get rid of his rivals Nyangana and Mukoya with the
help of the German colonial administration. By the end of September 1909
Kurt Streitwolf, the German Resident Commissioner in the Caprivi Strip’
came to Andata. Duting talks with him, Diyeve II accused Nyangana aﬁci
Mukoya of having been responsible for the deaths of ICurz and Lauer. Their
idea, Diyeve 11 said, was to blame him fot the murder of the missionaries so
that Fhe G-.ermans would come and kill him and Mukoya could take his .place.
A th{rd missionaty, according to the Fummu, had been poisoned by Nyangana
on his way back to Grootfontein.” Of course, Streitwolf did not believe this
story, but recognised Diyeve II’s intention to deal his tivals 2 blow. How-
ever, the story Diyeve II told cleatly shows how the Faumu tried to instru-
mentalise the Catholic Mission and the German administration alike for lﬁs
dispute with Mukoya.

A second, even more setious danger to the power of Fumu Diyeve 11
was his and his people’s dependence on the Tawana, who claimed suprem-
acy over the Mbukushu since the death of the Tawana Kgos/ Moremi IL*
Tbe predecessor of Diyeve II, Fumn Andara, had concluded an agreement
with Motemi II in 1885, stipulating that those Mbukushu living in Ngami-
land were to be considered as Andata’s subjects despite of them living on
Tawana tertitory. When Motemi II died in 1890, his successor, Sekgoma
Letsholathebe, did not accept this agteement.* He is quoted as saying:
“Moteme is dead and Andara is dead; their treaty is dead also” (Gibbons
1904 I1:215).% Sekgoma claimed suptemacy over the Mbukushu people and
from 1896 onwatds, forced them to pay heavy tribute in kind. The Tawanai
even took Mbukushu as slaves. The young Fumu Diyeve II himself once
tried to resist Tawana reptisals and was subsequently captured and tied up by
a Tawana. He was about to be deported when he was lucky enough to es-

B g
Streitwolf, Bericht liber meine Reise zu Libebe am Ok
X 2 awango. S
NAN & 536 o St e 93hE kawango. Sesheke, 13 November 1909.
44 .. N
Kgosi is an indigenous title for the Tawana king, S i
: A AWa g. See Tlou (1985:32-36) for a brief descripti
;l;e Tawana kingdom with special reference to social and political aspects. eripton of
Sekgoma acted as an interim administrator until the i
4 4 2 rightful successor to Motemi i
%athlba, reached the age of maturity in 1906 (Tlou 1985:1%9). © Moremi Il bis son
Note that though the date of Fumu Andara’s death is not definitely known, Wiist estimated that

it took place in approximately 1895 (Wiist 1941:30, 80). Tt .
‘ 20U, . The quotation h s - "
that Fummn Andara was already dead when Moremi died 121 1 890.q 0 ete, ROWETEL, Suggests
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cape with the help of his servants during a night rest (Wiist 1941:122f,
1932:28-30; Fisch 1983:62).

In 1909 the situation was still the same. In connection with conversa-
tions he had had in December 1908 and March 1909 with Mathiba,
Moremi’s son and successor of Sekgoma, Resident Commissioner Streitwolf
reported that Mathiba openly claimed the Mbukushu tertitory as his own
propetty. The extent to which Diyeve I and his people wete actually suf-
fering from Tawana influence is not easy to assess. Fumn Diyeve II com-
plained heavily about Tawana influence and behaviour. The Begirksamimann
of Grootfontein, Schultze, for example, who met with Diyeve II just 2 few
days after the missionaries had left in July 1909, repotted:

After several introductory remarks, Libebe suddenly started to complain heav-

ily about the tyranny of the Bechuana. Two years eatlier they had raided two

of his villages, every year they were demanding a large tribute in the form of

livestock and grain. He was not prepared to tolerate this and should help him

do away with the yoke of the Bechuanas.”

It seems as if the complaints of Diyeve II were well justified. When
Streitwolf stayed in Andara in September 1909, he was supposed to meet
with Mathiba and the British magistrate from Tsau, Lieutenant Hanny, in
order to settle the border dispute. Both were unable to come. Mathiba, how-
ever, sent a letter to Diyeve II saying that both he and the magistrate would
come later and would then talk about the border. In any case, he did not
care much about the border himself and stated: “Libebe belonged to him,
and whoever wanted to eat Libebe had to eat Matibi first.”*® This message
left no doubt as to what kind of a relationship existed between Frumn Diyeve
and the Tawana Kgosi Mathiba. As a response, Streitwolf sent the British
magistrate a letter prohibiting him and Mathiba from entering German tet-
titory, which meant that they should not intetfere in the reign of Diyeve IL.
When Streitwolf was back in Andara in eatly 1911, he expressed the opinion
that it was due to his letter that Diyeve II’s dependence on Mathiba had
come to an end and that no Tawana had entered the Fum/s territory since.”

47 Schultze, [Expeditionsbericht 12.7.-9.9.1909). BAB R 1001/2161, pp. 272f. Diyeve II asked
Schultze for horses, guns and ammunition so that he could defend himself against the Tawana, a
request which Schultze, of course, turned down.

8 Syreitwolf, Bericht iiber meine Reise zu Libebe am Okawango. Sesheke, 13 November 1909.
NAN A 536 Caprivi Strip, p. 23.

49 Streitwolf, Das Deutsche Okavangogebiet, seine Bevoélkerung und seine Verwaltung, Groot-
fontein, 1 February 1911, BAB R 100/2184, pp. 130f.
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Yet, when Streitwolf’s successor as Resident Commissioner, Viktog von
. 24 - B [ ’ »
Frankenbetg, came to see Diyeve II in July 1911, he found two Tawana
323 FETQ 3110 ~ - " H T ) ’ 2
messengets whom he suspected of collecting tribute from the Mbukushu:
M.ost of.al,l, the English Bechuana continuously harass the Mbukushu, If Cap-
tain St{:(ﬂltwolf believed that a simple warning would bring it to an end, then he
was mls.takcnT In fact, the Bechuana tax-collectors were just about to start theiy
wc')rk whcq I appeared at the Okavango. [..] Apatt from grain and animal
skins, thAc Bechuanas help themselves to women and slaves from the Mbuku-
shu, be it for their own use or in order to sell. According to Libebe they re
) -
cently captured a woman from his own family,%

' Von ankenberg had not met the messengers personally but had seen
theit provisional shelter. All the Mbukushu whom von Frankenberg asked
whether they had paid taxes ot not answered in the negative. Von Franken-
bf':rg, however, had no doubt that these people were not telling the truth and
tried to explain their answets as follows: if the Mbukushu would not pay the
taxes, they would get into trouble with the Tawana; yet, if they confessed to
h%m that they had indeed paid the taxes, they would get into trouble with
him and, after he left, with the Tawana as well. So the best way for them to
act was to pay and not to complain about it.”!

Whether von Frankenberg’s hypothesis was tight or not, there can be
1o doubt that Diyeve IT and his people were being troubled by the Tawana
in one way ot another. As in relation to the threat by Mukoya, the establish-
ment of a mission would have been a possible way for the Fumu to end his
dependent relationship with the Tawana. Clearly, this was also how Tawana
K;go:z' Mathiba, who considered a German mission in Andara as a threat to
his own influence over the Mbukushu people, assessed the situation
Mathiba was definitely not in favour of a German Catholic mission among;
the Mbukushu, and followed the missionaties’ activities in Andata very
closely. When, in 1907, Lauer and Krist had travelled to Diyeve II in order
to find out if the Fiumu still consented to a mission as had been agreed upon
in 1903, they travelled via Tsau in British Bechuanaland, the ‘cownp of
Mat‘mbz}’s residence. Thus, Mathiba knew about the missiona,ries’ plan. A di-
ary vﬂnch was kept by Father Kiist (1914) is revealing with regz.lrd to
Mathiba’s reaction. The Kgosi had ordered two men to accompany the mis-

50
Von Frankenberg — Bandhauer, Schuckmannsburg, 30 August 1911. BAB R 1001/1809 pp

24bf. See al Franke - : i
e ¢ also von Frankenberg — Gouvernement, Libebe, 16 July 1911. BAB R 1001/1808, p.

51
Von Frankenberg — Bandhauer, Schuckmannsburg, 30 August 1911, BAB R 1001 /1809, p. 25
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sionaties: Takatschuane, who acted as guide and interpreter, and Motschula-
peko, who, according to Krist, was a member of the London Missionary So-
ciety and who had been instructed to counteract the missionaties’ putpose.

Meeting the Oblates in the company of Mathiba’s messengers was ob-
viously an awkward situation for Fumn Diyeve I1. Krist noted in his diaty
that while Diyeve II was opening a letter from the mission’s supetior
Nachtwey, the Fumn addressed the Tawana, telling them the “big teacher”
had said that he would send him presents, but that he had not mentioned
that the missionaries intended to stay with him. Yet he, Diyeve II, would
welcome white teacherts if they were sent by Mathiba. This statement was a
shock to the missionaries (Ktist 1914:410). Father Lauer remembered the
meeting with the Fumn in a similar way:

This one [one of Mathiba’s messengers] began to speak and spoke harshly

against all whites for quite some time, mentioned Samuel Mahaheteto and

praised the one leader as their proper teacher. After that, the two old ministers

also spoke, confirming that Libebe and Nyangana had from long ago been

vassals of Matibi and that that was the reason why they could not decide on

anything other than what was approved by Matibi. “Yes”, Libebe replicd,
“what Matibi agrees to, we will also agree to.” The whole success of founding

; i 52
[a mission] was therefore dependent on Matibi’s approval.

Obviously the Tawana had also been instructed to ensure that the mis-
sionaties and the Fumu did not meet without them (Wiist 1941:31). Kirist,
however, managed to meet the Fumu alone. Communication without inter-
preter was difficult, yet duting the meeting Father Kirist noticed an
“unquestionable corresponding conviction” (Krist 1914:463) and therefore
had no doubt at all that Diyeve II would welcome the establishment of a
mission. The Fumn, Krist believed, had only behaved the way he had be-
cause of the presence of the Tawana guides. On 24 June, when Lauer and
Krist had left Andara, Mathiba sent a revealing note to Diyeve IL It reads as

follows:

Concerning Libebe. Libebe is still one of us. You ate a subject to the Country
of the Treaty, the Country of the Government. He is [you are] to send the
tribute here, to Matiba, King of Lake-Ngami-Land. Up until now it has not
come to an end, L.e. he belongs to no other country than the Country of the
Government, i.e. he is in Matiba’s power. If the Getman tribe comes, called
“Germen”, he is to resist and tell them that up to now he belongs to the
country of Matiba alone. Then he is to look for a teacher to help him, and a

52 [ auer — Priifeke, Windhoek, 28 November 1907. AAW, Okavango Griindungsversuche; see
also Beris 1996:211.
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store. But all this emerges from the power of King Matiba Moremi. If this is

requested, the IKing will take care that the wishes ate fulfilled. That is the news

I had to report. I am Iing Matiba Moremi. So I say, saying that T am still

about to come, if you do so, you, Libebe, T am Matiba Motemi.>

This letter clearly indicates that Mathiba not only subsumed Diyeve 11
under his own authority, but also that he saw the establishment of 2 German
mission as a danger to his own influence. Later, when the Oblates statted to
build 2 mission in Andata, Mathiba still ttied to prevent it. On 15 June 1909,
two weeks after Gotthardt, Rufl and Langehenke had atrived in Andara, a
Tawana legation arrived. Mathiba had ordered them to find out whethet
there were Whites residing with Diyeve II, and whether they were only on a
visit or intended to stay. Father Gotthatdt told them that they were about to
build 2 mission in Andara. By doing so, he acted against the Fumi/'s explicit
wishes. In anticipation of the legation, the Fumu, according to Gotthardt,
“increasingly seemed to loose his proud self-confidence” and had implored
the missionaries “by the spirits of his ancestot” not to tell the Tawana that
they had been invited by him (Gotthardt 1927:64). Father Gotthardt’s
statement led to a fierce dispute between Diyeve II and the Tawana legation
as to who was reigning over the country. Anyway, the legation was not enti-
tled to take any action but merely had to teport to Mathiba. It stayed for two
weeks and then returned to Tsau.

We do not know how Mathiba received the report and whether he took
any measutes ot not. Klaeyle, head of the Catholic Mission in German South
West Africa, attributed the failure of the mission at Andara to Diyeve IT’s
dependency on the Tawana and blamed Mathiba for the fact that the mis-
sionaties had to leave Andara’* This intetpretation, however, was contra-
dicted by Brother RuB} who was told by the Tawana messengers that they
had not been instructed by Mathiba to stit up Diyeve IT against the mission-
aties, but that, in their view, the missionaties would voluntartily withdraw
from Andara since the Mbukushu were all togues (Wiist 1941:119). While
the extent of Mathiba’s responsibility for the behaviour of Fumu Diyeve 1I,
and thus for the missionaties’ failure of 1909, is uncertain, there can be no

>3 Gotthardt 1927:63f. Mathiba’s note was translated and seat to the Mission’s supetior by Lauer
(Lauer — Schemmer, Ndara, 20 January 1909, AAW, Okavango Griindungsversuche; see also
Beris 1996:219). A photographic rendition of the letter in Beris (1996:235) shows that the Ger-
man translation as well as the Setswana version were written by the same person, i.e. both texts
were transcribed by Lauer. Thus, no original of the document exists.

34 Eugen Klaeyle, “Zur Okawango-Affire,” Kolnische Volksgeitung, 26 November 1911; see also
Klaeyle 1912:167.
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doubt, however, that Mbukushu dependency on the Tawana played a crucial
role in the Fum/'s willingness to have a mission at Andara.

Hompa Nyangana’s political interests and the Catholic Mission

Apart from access to Buropean goods and merchandise, the main mo-
tives for Fumu Diyeve 11 to call for a mission were to consolidate his power
and to gain his full independence from the Tawana, The problems which
made Hompa Nyangana want a mission were similat: he, too, was in fear of
his powet and independence. Nyangana’s position was threatened from two
different sides: from his western neighbouts, the Kwangali people, and from
the colonial powets, mainly the Portuguese. As for the threat from the
IKwangali, there are two events to be mentioned: the so-called massacte of
Lishora posed an indirect threat, and the consequences of a quartel over
succession in I<wangali a direct one.

In the massacte of Lishora in 1894, the Tawana had killed almost all
adolescent Geiriku men®® The backgtound for it was a long-lasting enmity
between Hompa Nyangana and Kanyetu, one of the hompas of the Sambyu
people who wete neighbouts of the Geiriku* While there had always been
conflicts between them, the situation escalated when Kanyetu matried one
of Nyangana’s wives who had run away. FHompa Nyangana sent a messenger
to the Tawana Agosi, Motemi, asking for military support against Kanyetu.
Yet, it was only after Moremi’s death in 1890 that Nyangana’s appeal was
heeded. Sekgoma, the intetim tuler of the Tawana kingdom, was one of two
commanders of the Tawana army when it fitst fought Kanyetu and then
massacted the Geiriku people. We do not know whether Sekgoma acted in
response to Nyangana’s plea or whether he was pursuing his own plan from
the very beginning.”” In any case, the Tawana army attacked Kanyetu’s resi-

5 The eldest reports of the massacre are given by Father Bierfert (1925:215) and Father Wiist
(1932:13-24; 1941:29f). An extensive discussion of the event is Fisch (1983), whose paper is
mainly based on a Geitiku chronicle which was published by Fleisch and Mdhlig (2002:57-122,
especially pp. 93-98). See also Shiremo (2002), who recently dealt with the topic. See Fisch
(1983:64-66) for difficulties in dating the event which is likely to have happened either in 1893 or
1894,

56 Kanyetu was one of three Sambyu hompa. After the death of Hompa Kandima in 1874, the
Sambyu people were reigned by her three sons, Chiabe, Mbambangandu and Kanyetu, who
shared power.

57 The soutces are contradictory as to what led Sekgoma to fight Kanyetu and later Nyangana,
Most probably Hompa Nyangana had asked for military support for a second time (Fleisch and
Mohlig 2002:96; Bierfert 1925:215; Wiist 1932:17, 1941:29). According to contemporary Euro-
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dence on the Kwito island Malyo and finally captured it, but suffeted heavy
casualties in the process. Beside traditional weapons, Kanyetu and his people
only had ten guns at hand for their defence. These, however, had been posi-
tioned so strategically that no Tawana could set foot on the island until the
ammunition of the defenders had run out and Kanyetu had killed his com-
panions, his son and himself.

According to Tisch (1983:55), the unfavourable course of the attack,
which resulted in heavy casualties, was the reason for the subsequent massa-
cre of the Geitiku, who had not patticipated in the battle against Kanyetu
themselves. In order to take revenge, the Tawana spread a rumour that they
wete in possession of a mighty magic called Pek# which made them bullet
proof. They offered to treat the Geitiku with the magic. As a result, Hompa
Nyangana called all his men who were fit for military service for that pur-
pose. The men were told to lay down all their weapons because otherwise
the magic would not wotk. When the Geitiku had done as they wete told,
most of them were easily massacted by the Tawana. The political, social and
economic consequences of the massacre were fatal. Shiremo (2002:34), for
example, estimates that about forty per cent of the Geitiku people wete
killed at Lishora. The villages wete looted, and Hompa Nyangana and his son
Mbambo were depotted to Tsau’

After Nyangana was released again, he and his people remained vassals
to the Tawana and had to pay tribute to them (Shitemo 2002:35; Mutorwa
1996:13; Fisch 1983:58; Gibson 1981b:164).” We do not know how long
this dependent relationship lasted and whether Nyangana’s wish for a mis-
sion — like in the case of the Mbukushu — has to be seen in this context as an
attempt to end Tawana influence. It is likely, however, that by the time the
mission in Nyangana was established, the Geitiku had already gained inde-
pendence from the Tawana.”’ The consequences of the Lishora massacre for

pean travellers, however, Sekgoma waged war against Nyangana at the instigation of white traders
who were plotting revenge for the alleged murder by Nyangana of a Boer trader by the name of
Wiese (Passarge 1905:230; see also Fisch 1983:52).

3 We do not know how long Nyangana and Mbambo had to stay in Tsau, Oral traditions vary
between six and cighteen months in this respect (Fisch 1983:65). They were set frec due to the
intervention of a British official.

59 For , . e
or contemporary sources concerning the Geiriku’s dependence on the Tawana, see Passarge
(1905:709-714) and Bggers ~ Gouvernement, Bericht iiber meinen Zug nach Karakuwisa und

den Okawango, Otavi, 27 November 1899, NAN BGR F.9.b, as well as Eggers (1900:185).

0 There is good evidence that the situation had changed with Mathiba’s reign from 1906 on-

wards. Nyangana’s son, Mbambo, and Mathiba had become friends during Mbambo’s stay in
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the establishment of a mission had only been inditect: not only had most of
the young Geitiku men been killed in 1894, but the Geitiku had lost all their
fireatms.® As a consequence of Lishora, the Geiriku military force was ex-
tremely weakened and they would not have been able to defend themselves
in the case of an attack. The massacre of Lishora, therefore, resulted in Ny~
angana’s wish for missionaties as guatantors of security and stability. This
was even mote the case since Geiriku independence was endangered at just
the time that Hompa Nyangana had formulated his request for a mission by a
setious dispute over succession in ICwangali.

The three persons entitled to succeed Hompa Himarwa in Kwangali
wete the Hompa's nephew, Kandjimi Hauwanga, Kandjimi’s elder brother Si-
rongo, and Kandjimi’s cousin, Siteketa za Hairua. In otder to make sute that
he would be the future hompa, Kandjimi Hauwanga fitst killed his brother Si-
rongo and, in 1909, his cousin Siteketa (Kampungu 1965:229, 354). The
killing of Siteketa is reported by Wiist (1932:25-27) and is mentioned in vati-
ous oral traditions.®® For our line of argumentation, a ctitical evaluation of all
the soutces and a detailed reconstruction of the events which led to Site-
keta’s death is not necessary. The main point hete is, rather, to show that the
circumstances of Siteketa’s death can be understood as a threat to Hompa
Nyangana’s rule and possibly influenced Nyangana’s attitude towards the
mission. Siteketa had already been fleeing from Hompa Himarwa for several
yeats when he finally took refuge with Hompa Nyangana and even mattied
the Hompa’s daughter Mavanze (Wiist 1932:25; Kampungu 1965:222-224;
Mangondo in Fleisch and Méhlig 2002:223). Later on, however, tensions
arose between Siteketa and Nyangana because Siteketa, as a IKwangali prince,
did not want to submit to Nyangana’s rule:

But then their brother, that Siteketa, was picking up bad manners over time.
He was also like a soldier. He did not listen. He did not recognise and obey the

Tsau where both had been taught by an English missionary. Mbambo was even martied to
Mathiba’s sister, Shirudi (Mutorwa 1996:16f).

61 Father Bierfert, for example, reported in connection with a meeting with Nyangana that the
Hompa was surrounded by some 50 men who were all armed with a lance, a dagger or a spear
(Bierfert 1911:229), but who were obviously not in possession of firearms.

62 Kampungu first recorded two oral traditions that deal with the death of Siteketa: the “Masianic
Account according to Simbombo alone” (Kampungu 1965:207-237) and the “Mangondolian Ac-
count” (Kampungu 1965:238-375). Both must be consideted personal reminiscences rather than
oral traditions in the sense of Vansina (1985). The “Mangondolian Account” was re-edited by
Fleisch and M&hlig (2002:179-230). A third account, which can be considered an oral tradition,
was told by Michael Kativa Sirongo and was recorded in 1996 (see Fleisch and Mohlig 2002:233-
271).
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laws of chief Nyangana not to kill. He said to me that means nothing. He was

supposed to pay tribute to the chief, but he said: “T am a chief, too; I can not

pa'y FO the chief’s residence|”]. He would simply kill elephants [without pet-

mlssxoln of the chief]. Even the trunk of the elephant, he would not take it to

tl.w chief’s residence. Then he said to Nyangana: “If you ate disobedient, I will

kill you and then we take all the country to be Ukwangali; the Mbunza and the

Shambyu will be our vassals. That side is Kandjim’s, this side is mine[”]. He

[ZNyang’fma] heard that, and then he, Siteketa, even took Nyangana’s daughter

and married her. (Sitongo in Fleisch and Méhlig 2002:2596)

Accoyclhlg to the oral tradition quoted, Siteketa not only resisted the
otders of Hompa Nyangana, but openly questioned his authotity, and threat-
ened to kill the Hompa and incotporate Geitiku territory into the Kwangali
kingdom. In this pottrayal, even Siteketa’s matriage to Nyangana’s daughter
was meant to demonstrate his disdain for Nyangana. Oral traditions have it
that it was Nyangana himself who, out of fear for his authority, plotted and
schemed against Siteketa. Nyangana bribed messengers whom Kandjimi had
sent to Siteketa, so that they reported false messages to Kandjimi. The mes-
sage which led to the war between Kandjimi and Siteketa tead, in Man-
gondo’s account: “Siteketa was repeatedly boasting: “The ground hornbill
dgvelops wings, we and Hauwanga will fight each othet.” Kandjimi heard
this and thereupon he became vety futious” (Mangondo in Fleisch and
Mohlig 2002:225).5

As a result, Kandjimi waged war against Siteketa and killed his cousin
on Geitileu tertitory. Thus, Hompa Nyangana managed to get rid of Sitcketa
and to avert a direct threat to his authority, without having to kill Siteketa
himself and thereby provoking a wat with the Kwangali. He did not, how-
evet, achieve his actual intention, the consolidation of his rule, since, after
Siteketa’s death, he was shown the same kind of distrespect by Kandjimi
Hauwanga. Two events setve to illustrate this point. First, oral traditions
have it that Kandjimi let his hotse graze in Nyangana’s fields: “IKandjimi
came riding on his horse with the name ‘Mbambi’ of which they say:
‘Mbambi in the reeds / in the fields of Nyangana / it walked slowly”” (Man-

6 ’I}‘he message, according to Simbombo® account, reads as follows: “The cause of waging war
against Sitcketa had been his boasting saying: “The black carnivorous Bird is growing wings and
spurs and will soon be a fullfledged fighter, you cannot match” (Kampungu 1965:221). Sce also
Sirongo in Fleisch and Méhlig (2002:260f).

o Acc9rding to Wiist (1932:26), Siteketa jumped into the Kavango River and drowned. See Si-
rongo in Fleisch and Méhlig (2002:262-269) for an extensive desctiption of the course of the war.
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gondo in Fleisch and Mohlig 2002:226).° This behaviour can only be seen as
a clear affront and provocation. Second, Kandjimi demonstrated his supeti-
ority and power over Nyangana by blaming the war on Nyangana, and
making him pay cattle for the mourning ceremony:

Kandjimi then said: “Go to Nyangana’s place fand tell him] that he shall give

some pieces of cattle for the mourning ceremony, because it is his fault that I

killed my brother Siteketa, he kept sending those messages of the hornbill de-

veloping wings[’]. Nyangana out of fear gave the cattle to be slaughtered for

the mourning celebrations of Siteketa. His horse ate in the field of Nyangana.

(Mangondo in Fleisch and Méhlig 2002:228)%

This passage cleatly illustrates Nyangana’s relationship with Kandjimi:
Hompa Nyangana had no choice but to give the cattle as requested by ICand-
jimi. Their relative strength is concisely expressed by the one sentence: “His
horse ate in the field of Nyangana.” Whether this is merely a metaphotical
expression or not, the behaviour of the Kwangali princes Siteketa za Haitua
and, later, Kandjimi Hauwanga was a distinct thteat to the existence of an
independent Geitiku kingdom. In this respect it is insignificant whether the
wat between Kandjimi and Siteketa was triggered by Hompa Nyangana ot
not; Hompa Nyangana’s call for a mission most probably occurred out of
political calculation. He realised that the mission was an excellent ally against
the Kwangali threat. This was even more the case as, for two reasons, Hompa
Nyangana could not count on the assistance of the German administration
in case he were attacked. First, before 1910, German colonial officers had
hardly any clue as to what was happening along the IKKavango River. Second,
Hompa Nyangana’s reputation within German colonial circles was very poot.

As already mentioned above, Hompa Nyangana, together with the Sam-
byu hompa, Mbambangandu I, had been blamed for the murder of several
European travellers;” the most setious offence of which they had been ac-

8 Kampungu recorded the following praise poem for Kandjimi’s hotse, Mbambi: “Mbambi
m’etewa m'epia lia Nyangana, tazi gendi sipoetera. Mbambi in the reeds, in Nyangana’s field, the
stealthy runner” (1965:226). Elsewhere, Kampungu adds that Kandjimi’s “warriors must have
been numerous enough to terrify even Nyangana” (Kampungu 1965:356).

% The same story was told by Simbombo: “When all had come back, Kandjimi sent word to Ny-
angana that he should give cattle to be slaughtered for mourning of Siteketa. It is your fault’, he
said, ‘that T have killed my brother Siteketa’. Out of fear for Kandjimi, Nyangana donated the
demanded head of cattle” (KKampungu 1965:226).

%7 For the offences of which Hompa Nyangana was accused, see Volkmann — Leutwein, Groot-
fontein, 2 September 1903. BAB R 1001/1784, pp. 36f; Zawada, Beticht @iber den Vetlauf der
Okawango-Expedition November 09, Namutoni, 12 December 1909. BAB R 1001/2184, p. 26b;
and de Almeida 1912:195.
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cused was the murder of the Paasch family in 1903 (Eckl 2000:52-59). Fx-
cept for a poor reputation, the Sambyu and Geitiku people had not faced
severe consequences for the Paasch incident until 1909, when the colonial
situation in IKavango all of a sudden changed completely. Until 1909, Get-
man colonial influence in the Kavango tegion was very sporadic and limited
to few expeditions, while the Portuguese had no influence in the area at all.
In August 1909, however, a Portuguese colonial army consisting of mote
than 500 men converged in the Kavango region and, within just two
months, established five fortified military posts along the tiver stretching
from the Kwangali to the Mbukushu tetritory (de Almeida 1912:186-206;
Pélissier 1969:88-92; Singelmann 1911). The German administration reacted
by the setting up a police post in Kuting-ICutu. This was intended to dem-
onstrate the German colonial claim to the region, but was not meant to exert
any kind of influence or control over the Kavango people. The Portuguese
objectives, however, were completely contraty to those of the Germans. The
Portuguese were eager to control the people effectively and to set up a colo-
nial regime by compulsion and force. Both the Kwangali Flompa, Kandjimi
Hauwanga, and the Mbunza Hompa, Karupu, wete captured for no reason,
though both managed to escape the Portuguese and subsequently settled on
the southern, German tiver bank. Most of the Kavango people followed
their example and fled Portuguese taxes, forced labour and despotic rule. By
the end of 1910, more than half of the Kavango people who, up to then,
had been exclusively living on the Portuguese side had crossed the tiver and
settled on the German side.®®

Yet, while the Kwangali and Mbunza people could easily move to
German tettitory, this was not an option for the Sambyu people. The Pottu-
guese had planned military action against the Sambyu people with the con-
sent of the German administration because of the Paasch incident of 1903.
The Sambyu had no choice but to leave theit home along the Kavango
River and to go into exile into inner Angola up to where Portuguese influ-
ence had not yet reached.”” For Hompa Nyangana and the Geiriku people
there was only one way out if they did not want to share the fate of the

68 See, inter alia, reports by von Zastrow and Streitwolf (Von Zastrow, Bericht iiber die Okawan-
goexpedition, Grootfontein, 24 January 1911. BAB R 1001/2184, pp. 116bff; Streitwolf, Das
Deutsche Okavangogebiet, seine Bevélkerung und seine Verwaltung, Grootfontein, 1 February
1911. BAB R 100/2184, pp. 128f%).

69 Zn\Yada, Die Portugiesen, ihre Titigheit am Okawango und mein Verkehr mit ihnen, Na-
muton{, 9 September 1909. NAN ZBU JXILb4 (Vol. 3), p. 154; de Almeida 1912:189fFf;
Haushiku in Fleisch and Mohlig 2002:159¢, 163-165.
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Sambyu: the Homgpa had to improve his reputation in order to make sure that
the Germans would not prohibit him and his people from ctrossing the river
just like most of the Kwangali and Mbunza people had done. The best
chance to secure a benevolent attitude by the Germans was to welcome the
establishment of a mission, especially after the missionaries’ efforts in
Kwangali and Mbukushu territory had failed so dramatically. In this sense,
the Portuguese colonial invasion of the KKavango region in 1909 is ctucial for
Hompa Nyangana’s attitude towards the Catholic Mission among his people.

Conclusion

The beginnings of the Catholic Mission’s activities in the Kavango region
show that the missionaties’ failures and success depended on the Kavango
sovereigns’ attitudes and behaviour towards them. While the missionaries
never really questioned the sovereigns’ motivations to act the way they did,
they wete actually serving the interests of the Aftican rulers by establishing
missions in Nyangana and in Andara in 1910 and 1913 respectively. Hompa
Himarwa, who had successfully tresisted the missionaries in 1903, just as
much as Fumu Diyeve 11 and Hompa Nyangana, were all pursuing their own
objectives. For the Kavango sovereigns, tesisting or welcoming the mission-
aries was mainly a matter of keeping or gaining theit independence, and of
strengthening their own traditional authotity as trulets. On the one side,
Hompa Himarwa and his nephew and successor Kandjimi Hauwanga had
not been threatened by any foteign power or kingdom, thus the acceptance
of a mission in 1903 would have been a danget to their independence, rather
than a welcomed suppott. It is very unlikely that Kandjimi would have re-
sisted a mission after August 1909 when the Portuguese occupied the
Kavango region. In any case, he and his people welcomed the establishment
of a German police post in Kuring-Kuru in 1910. On the other side, the es-
tablishment of a mission in Andara as well as in Nyangana was to a great
extent made possible by inner African tivalties and wars. The beginnings of
the Catholic Mission in the Kavango region, therefore, can setve as an ex-
ample of how African rulers, competing for power and suptemacy, sought
co-operation with colonial forces, and thus contributed to the cteation of
ideal conditions for the establishment and expansion of colonial spheres of
power (Albertini 1970:15).

Only two years after the Catholic Mission in Andara was permanently
established, Fumn Diyeve II died in September 1915. It was mainly his suc-
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cessor, Funm Disho, who gained from Diyeve II’s decision to accept a mis-
sion. While no Tawana influence whatsoever on the Mbukushu people living
in the far notth-east of German South West Aftica is reported from then on,
the missionaries effectively acted as advocates fot the Fumr's attempts to
prevent Frumn Mukoya from interfering with his authority. In 1916 Fumu
Mukoya moved from inner Angola to the Kavango River where he was wel-
comed by his friend and ally Flompa Nyangana. Until his death in 1921, Fumu
Mukoya troubled Fuzu Disho with his plan of moving back to Sibanana is-
land whete Fumn Andara’s residence had once been. This move would have
meant nothing othet than war between the two patties. The missionaries
interfered several times with Fuzn Mukoya’s plans by tepotting to the Brit-
ish and Portuguese colonial administrations and urgently asking them to
stop Mukoya in order to prevent a militaty dispute (Wist 1934b:47, 86, 131f;
1935:371; CHA, pp. 22, 25).

As for Hompa Nyangana, he had achieved his objectives just as Diyeve
IT had done. On the one hand, he cleatly recognised his chance to gain the
missionaties as allies against the I<wangali and Kandjimi Hauwanga’s threat
of expanding his sphete of power. On the other hand, the missionaties acted
as intermediaries with the German colonial administration and hence made
his move to the southern side of the tiver, in reaction to Portuguese policy,
possible. When the missionaties wete about to leave Andara, Hompa Nyan-
gana took his chance. It was exactly in this situation that Hompa Nyangana
neatly convinced the missionaties to establish a mission within his tettitory.
It is true that at the time that Hompa Nyangana fitst formulated his plea for a
mission, he could not yet have known about futute Portuguese colonial oc-
cupation. But, as shown above, Nyangana had another good treason to call
for a mission. The presence, however, of Catholic missionaties — seen
against the background of Portuguese colonial policy ~ became even more
urgent after August 1909. The argument that Nyangana, infer alia, had called
for a mission in order to be able to move to German tertitory is cleatly sup-
ported by the fact that the Hompa and half of his people did indeed move
onto the southern river bank immediatley after the missionaties started to
build 2 mission in May 1910 (Mutotrwa 1996:16). The Catholic Mission at-
tributed the Geiriku’s move to the southetn tiver bank to their own influ-
ence, and by doing so obviously intended to demonstrate the Catholic Mis-
sion’s positive role in developing the Protectorate by attracting new German
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subjects.” This, apparently, was a misinterptetation: the move by the Gciril.m
onto German tettitory was #of a consequence of the establishment .of a mis-
sion and the efforts of the missionaries, but the existence of a mission was a
necessaty prerequisite for that move.
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